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1. Articles 2-5, The Pittsburgh Platform, 1885’

A controversial yet pivotal formulation of principles by representatives of Reform Judaism in
the United States. The platform remained the basic statement of the tenets of Reform in America
until 1937.

Article 2: We recognize in the Bible the record of the consecration of the Jewish people to its
mission as the priest of the one God, and value it as the most potent instrument of religious
and moral instruction. We hold that the modern discoveries of scientific researches in the
domain of nature and history are not antagonistic to the doctrines of Judaism, the Bible
reflecting the primitive ideas of its own age, and at times clothing its conception of divine
Providence and Justice dealing with men in miraculous narratives.

Article 3: We recognize in the Mosaic legislation a system of training the Jewish people for its
mission during its national life in Palestine, and today we accept as binding only its moral
laws, and maintain only such ceremonies as elevate and sanctify our lives, but reject all such
as are not adapted to the views and habits of modern civilization.

Article 4: We hold that all such Mosaic and rabbinical laws as regulate diet, priestly purity,
and dress originated in ages and under the influence of ideas entirely foreign to our present
mental and spiritual state. They fail to impress the modern Jew with a spirit of priestly
holiness; their observance in our days is apt rather to obstruct than to further modern
spiritual elevation.

Article 5: We recognize, in the modern era of universal culture of heart and intellect, the
approaching of the realization of Israel’s great Messianic hope for the establishment of the
kingdom of truth, justice, and peace among all men. We consider ourselves no longer a
nation, but areligious community, and therefore expect neither a return to Palestine, nor a
sacrificial worship under the sons of Aaron, nor the restoration of any of the laws concerning
the Jewish state.

! Available online at https://www.ccarnet.org/rabbinic-voice/platforms/article-declaration-principles/.
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2. Mordecai M. Kaplan and Eugene Kohn, “Introduction: Modification of Traditional
Doctrine,” Sabbath Prayer Book?

Kaplan: One of the leading thinkers of American Jewry in the twentieth century; ideological
founder of what ultimately became Reconstructionist Judaism; founding dean of the Teachers’
Institute of the Jewish Theological Seminary (1881-1983).

Kohn: A rabbinic disciple of Kaplan’s who played a central role in the establishment and growth
of the Reconstructionist Movement; managing editor of its periodical, The Reconstructionist
(United States, 1887-1977).

Modification of Traditional Doctrine

In order to retain the continuity of Judaism and, at the same time, to satisfy the spiritual
demands of our day, it is necessary to make changes in the content of the prayer book. To
preserve the authority of Jewish tradition, it is necessary to retain the classical framework of
the service and to adhere to the fundamental teachings of that tradition concerning God,
man, and the world. However, ideas or beliefs in conflict with what have come to be regarded
as true or right should be eliminated.

Some have attempted to obviate the need for change in the traditional prayers by reading
into them meanings completely at variance with what they meant to those who framed them.
This practice is fraught with danger. To read those new meanings into the traditional text by
way of translation is to violate the principle of forthrightness. To assume that the average
worshiper will arrive at them of his own accord is to expect the unattainable. Our prayers
must meet the needs of simple and literal-minded people, even of the young and immature.
We dare not take the chance of conveying meanings which do not conform with the best in
our religious thinking and feeling. Not that prayers need be prosaic in their literalness, but
their figures of speech must have clear and true meanings. People expect a Jewish prayer
book to express what a Jew should believe about God, Israel, and the Torah, and about the
meaning of human life and the destiny of mankind. We must not disappoint them in that
expectation. But, unless we eliminate from the traditional text statements of beliefs that are
untenable and of desires which we do not or should not cherish, we mislead the simple and
alienate the sophisticated. The simple will accept the false with the true, to the detriment of
their spiritual growth. The sophisticated will feel that a Jewish service has little value for
people of modern mentality. Rather than leaving such questionable passages to
reinterpretation, we should omit or revise them.

2 (New York: The Jewish Reconstructionist Foundation, Inc., 1945), xxiii—Xxiv.
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3. Mordecai M. Kaplan and Eugene Kohn, Introduction: The Doctrine of the
Restoration of the Sacrificial Cult,” Sabbath Prayer Book*

The Doctrine of the Restoration of the Sacrificial Cult

The institution of animal sacrifice was in ancient times the accepted mode of worship, and
for centuries Jews prayed for the opportunity to reinstate that mode of worship in a rebuilt
Temple in Jerusalem. Instead of the prayers which express that hope, the present text
contains the prayer that we may learn to make sacrifices of our resources and energies in
behalf of worthy causes, and that a restored Eretz Yisrael may once again inspire us to serve
God.

Since the distinctions between Kohen, Levi, and Israelite have always been associated with
their respective functions in the Temple cult, these distinctions are no longer cogent. All
references to them as still playing a part in Jewish life are omitted.

4. Robert Gordis, “Foreword,” Sabbath and Festival Prayer Book*

Leading Conservative rabbi; Professor of Bible and Rapoport Professor in the Philosophies of
Religion at the Jewish Theological Seminary; founder of the first Conservative Jewish day
school (United States, 1908-1992).

There will naturally be instances, however, where re-interpretation is impossible and the
traditional formulation cannot be made to serve our modern outlook. Such preeminently are
the passages dealing concretely with animal sacrifices. Passages like ezehu mekoman® and
pittum ha-ketoret® or the phrase v’ishei Yisrael, “the fire offerings of Israel” in Retzeh,” can be
dropped without injuring the rubric of the service. The deletion of the Musaf service as a
whole, however, would mean destroying the entire structure of the traditional liturgy,
besides eliminating several valuable ideas and aspirations from the Prayer Book. Primarily,
the Musaf service voices our hope for the restoration of Palestine as the homeland of the
Jewish people. But that is not all. Also implied in the prayer is the recognition that sacrifice is
essential for the fulfillment of all human ideals. Then too, we cherish the hope that Palestine
will again become significant not only for Israel but for the spiritual life of mankind as a
whole. Finally, it is characteristic of Judaism to recall the sacrificial system which represents
alegitimate stage in the evolution of Judaism and religion generally. As Israel Abrahams
wrote, “This is the virtue of a historical religion, that the traces of history are never
obliterated....The lower did not perish in the birth of the higher, but persisted.” For all these

3 (New York: The Jewish Reconstructionist Foundation, Inc., 1945), XXvi-XxXVii.

+Ed. Morris Silverman (New York: The Rabbinical Assembly of America and the United Synagogue of America, 1946),
ix-x.

5“What are the locations of the sacrifices?” A mishnah traditionally included in Birkhot HaShahar, the morning
blessings.

6 A passage from the Jerusalem Talmud about the incense offering, traditionally included in Birkhot HaShahar, the
morning blessings.

7 Literally “accept the prayer of Your people”; it is the name of a blessing included in all versions of the Amidah.
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reasons neither the deletion of the Musaf nor its retention unchanged would satisfy the basic
principles of a Jewish Prayer Book for the modern age.

The Prayer Book Commission accordingly decided upon the following procedure. Both
Tikanta Shabbat® and Umipne Hata’enu® are retained [in the Musaf service], as a
reminiscence of Israel’s glorious past, by changing the tense of two verbs and a few other
minor modifications. The other ideas we wished to express are embodied in a bakashah'
preceding Tikanta Shabbat and Umipne Hata’enu. Both for the sake of variety and in order to
interpret the distinctive spirit of the Sabbath and the different Festivals, two distinct
bakashot have been included.

5. Ben Zion Bokser, “A Memorandum on the Treatment of Korbanotin the
Forthcoming Edition of the High Holiday Prayer Book™

Conservative rabbi; chair of the Committee on Jewish Law and Standards of the Rabbinical
Assembly 1959-1960, 1963-1965, and 1980-1984. Translated and edited The High Holyday
Prayer Book!? under the auspices of the Rabbinical Assembly (United States, 1907-1984).

We are resolved to treat the term 327 as we have come to treat the term avodah ("T2y).
The latter was originally a technical term referring to the cult of animal sacrifices in the
Temple. It was later extended to any form of divine service, including prayer. j27p invites a
similar treatment. Literally it means that “which is brought before God.” Originally it
referred to the animal sacrificed. But the animal sacrificed was only a particularization of a
more general objective, to express devotion to God. The j29p in other words, was, in its
essential character, a token of devotion to God. In a metaphoric sense this term is applicable
to any other act expressing our devotion to God....

The solution we propose [to the question of whether to eliminate the Nn129p] involves the
metaphoric interpretation of liturgical terms. Some of us would prefer a more precise
language in prayer. But this is a futile quest. All culture betrays the world of its origin.
Changes in concepts are generally expressed through the expansion of the vocabulary
expressing them, rather than through the creation of a new terminology. We speak of
splitting the atom, though the word atom was originally coined to express the indivisible....

The insistence on literalism in ancient texts will reduce to obsolescence some of the choicest
treasures of our tradition. The insistence on rewriting old texts to suit contemporary tastes
will disrupt the integrity of our liturgy, multiply divisiveness in Jewry, and in the end prove
self-defeating. For we cannot liberate the text from the world in which it arose, and from
allusions to the climate of ideas then in vogue. We can save the text by rising above the

8 “You established Shabbat”; a passage in the Shabbat Musaf Amidah.
9 “Because of our sins”; a passage in the Festival Musaf Amidah.

10 Petitionary prayer.

U Tn Conservative Judaism (1959): 16-17.

12 (New York: Hebrew Publishing Company, 1959)
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particularity of form to see the larger meaning of which every form is only a contingent
expression.

6. Sacrifices: Three Examples of Tikanta Shabbat: ArtScroll, Silverman, and Lev
Shalem

A. “Tikanta Shabbat” in Art Scroll Siddur, ed. Rabbi Meir Zlotowitz (Brooklyn: Mesorah
Publications, Ltd, 1990), 466-67
Traditional Orthodox prayer book; Rabbinical Council of America edition.

B. “Tikanta Shabbat” in Sabbath and Festival Prayer Book, ed. Rabbi Morris Silverman
(New York: The Rabbinical Assembly of America and The United Synagogue of
America, 1973),140-141.

This prayer book was prepared by the Joint Prayer Book Commission of the Rabbinical
Assembly of America and the United Synagogue of America on the basis of the
manuscript submitted by Rabbi Morris Silverman, Editor for the Commission.

C.“Tikanta Shabbat” in Siddur Lev Shalem, ed. Rabbis Edward Feld and Jan Uhrbach
(New York: The Rabbinical Assembly, 2016), 188a-b.
Siddur Lev Shalem, a publication of the Rabbinical Assembly, features new translations
in contemporary language and a commentary providing historical context, as well as
kavanot, poetry and prose that expand and enrich our relationship to the text.
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A. “Tikanta Shabbat” in Artscroll Siddur, ed. Rabbi Meir Zlotowitz (Brooklyn: Mesorah Publications, Ltd, 1990), 466-67.

Traditional Orthodox prayer book; Rabbinical Council of America edition.

MUSSAF FOR SABBATH AND SABBATH-ROSH CHODESH SHEMONEH ESREI

HOLINESS OF THE DAY
On an ordinary Sabhath, except on Sabbath-Rosh Chodesh, recite:

N3W NN You established the Sabbath; found favor in its offer-

ings; instructed regarding its commentaries* along with
the order of its showbreads.* Those who delight in it will inherit eter-
nal honor, whose who savor it will merit life and also those who love
the speech that befits it* have chosen greatness. Then — from Sinai —
they were instructed about it, when You commanded us, HASHEM, our
God, to offer on it the Sabbath mussaf offering properly. May it be
Your will, HASHEM, our God and the God of our forefathers, that You
bring us up in gladness to our land and plant us within our boundaries.
There we will perform before You the rite of our required offerings, the
continual offerings in their order and the mussaf offerings according to
their laws. And the mussaf of this Sabbath day we will perform and
offer to You with love according to the commandment of Your will, as
You have written for us in Your Torah, through Moses, Your servant,
from Your glorious expression, as is said-

MYy MDY WA WK naw naw® nom

oY TP
On an ordinary Sabbath, except on Sabbath-Rosh Chodesh, recite;

TITD oY AND MY L, TnhaR Y TN3w nian
A i n%w‘: Fuih¥At7a By e}
IX 13 n‘y-u 37 DTAIING DY) ] 070 yiv
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0750 07103 DR APNIaIn NER DK 0% MYy
T35 2P Fgy) T NRWR R qOM D) DO
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cormmentaries, The numerous and complex laws
of Sabbath labor are not clear from the verses of
the Torah. We know them because God
instructed (Moses] regarding its commentaries,
meaning that He taught Moses how the
Scriptural verses should be understood and
interpreted.

M) MW — The order of its showbreads.

Although the literal transtation would seem to be
drink-offerings, many commentators interpret
this to refer to the twelve showbreads, which had
to be set out in the Sanctuary every Sabbath
{Leviticus 24:5-9). This is logical because the
showbread service — not the drink-offerings —
was performed only on the Sabbath.

723 — The speech that befits it. Because on the

@5 man — You established the Sabbath.
This patagraph introduces the concept of the
special service in the Temple and concludes with
the prayer that we be enabled to offer the
Sabbath Mussaf offering. The first twenty-two
words begin with the letters of the Aleph-Beis In
reverse order, from n to X This Kabbalistic
device symbolizes that after man reaches the tull

extent of his understanding — N representing
completion — he must realize that he should go
back to the beginning and deepen his spiritual
ynderstanding even more. [For a discussion of
this concept, see R’ M.L. Munk's Wisdom of the
Hebrew Alphabet, p. 221.)

e My — [You] instructed regarding its

Reproduced from “the Artscroll Hebrew/English Synagogue Edition Siddur” with permission of the copyright holders, ArtScroll / Mesorah

Publications, Ltd.
& y1s

DISPUTE

DEBATES THAT SHAPE JEWISH LIFE




DO WE NEED TO MEAN WHAT WE PRAY?

UNIT 4

B. “Tikanta Shabbat” in Sabbath and Festival Prayer Book, ed. Rabbi Morris Silverman (New York: The Rabbinical
Assembly of America and The United Synagogue of America, 1973), 140-141.

This prayer book was prepared by the Joint Prayer Book Commission of the Rabbinical Assembly of America and the United Synagogue
of America on the basis of the manuscript submitted by Rabbi Morris Silverman, Editor for the Commission.

ADDITIONAL SERVICE—SABBATH
MEDITATION

Our God and God of our fathers, may there come before
Thee the remembrance of our ancestors as they appeared in
Thy sacred Temple in the days of yore. How deep was their
love of Thee as they brought Thee their offerings each Sabbath
day. We pray Thee, grant us of the spirit of knowledge and
the fear of the Lord that lived in their hearts. May we, in
their spirit of sacrificial devotion, fulfill our duty toward the
rebuilding of Thy Holy Land, the fountain of our life, that we
may ever be a blessing to all the peoples of the earth.

On Sabbath

Thou didst establish the Sabbath and didst accept its
offerings, prescribing the order of its service. They that
delight in the Sabbath have a glorious heritage; they who
partake of it, merit life’s highest joy, and they that love
its observance have thus chosen true distinction. At Sinai
our forefathers were commanded to keep the Sabbath;
and Thou didst ordain, O Lord our God, that they bring
the additional Sabbath offering as set forth in the Torah.
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May it be Thy will, O Lord our God and God of our
fathers, to lead us joyfully back to our land, and to establish
us within its borders where our forefathers prepared the
daily offerings and the additional Sabbath offerings, as
is written in Thy Torah, through Moses, Thine inspired
servant.

The Sabbath Offering:
(Numbers 28:9-10)
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A Meditation
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Our God and God of our ances-
tors, may You call to mind our
ancestors as they appeared in
Your holy Temple, in ancient
times: how deep their love
of You as they brought their
offerings to You each Shab-
bat. Please, Adonai our God,
grant us a similar spirit to be in
relation to You and in awe of
You. May we fulfill our duty to-
ward the rebuilding of Your holy
land, renewing the wellsprings
of our lives, that we may ever be
a blessing to all the peoples of
the earth.

—ROBERT GORDIS

The Meaning of

Sacrifices for the
Contemporary Believer

Most contemporaries under-
stand the demand for the return
of sacrifice metaphorically. It
may mean, as William James
offered, “the sacrifice of the
heart, the sacrifice of the inner

C. “Tikanta Shabbat” in Siddur Lev Shalem, ed. Rabbis Edward Feld and Jan Uhrbach (New York: The Rabbinical

Assembly, 2016), 188a-b.

Siddur Lev Shalem, a publication of the Rabbinical Assembly, features new translations in contemporary lanqguage and a commentar
P Y, porary languag Yy
providing historical context, as well as kavanot, poetry and prose that expand and enrich our relationship to the text.

Fourth B’rakhah: The Celebration of Shabbat

For an alternate version of this b'rakhah, not centered

on sacrifices, continue on the next page.

SHABBAT AND THE TEMPLE SERVICE

You established Shabbat and desired its offerings. You
prescribed the details of its service and the order of the
libations. Those who take pleasure in Shabbat inherit
eternal glory. Those who savor Shabbat truly merit life;
those who love its teachings have chosen to join in its
greatness. ADONAI our God, it was at Sinai that You com-
manded its observance and commanded our ancestors to
offer an additional appropriate sacrifice on Shabbat.

May it be Your will, AboNAI our God and God of our
ancestors, who restores their descendants to their land, to
lead us there in joy and to plant us in our borders, where
our ancestors once offered to You their sacrifices: the daily
sacrifices in their proper order, as well as the additional
offerings prescribed for holy days. Lovingly, the additional
Shabbat sacrifices were offered there as You commanded,
fulfilling the words spoken in revelation and written down
by Moses, your servant, in Your Torah:

On Shabbat: two yearling lambs without blemish, together

with two-tenths of a measure of choice flour with oil mixed

in as a meal offering and with the proper libation—a burnt

offering for every Shabbat, in addition to the daily burnt
offering and its libation.

We continue on page 189.

ego.” Even traditionalists who believe in the efficacy of sacrifice might say that atonement for sin and
the soul’s purification, the aim of sacrifice, can be achieved through the overcoming of arrogance and
the diminution of the ego. As Martin Buber expressed it, “Truly there is no cosmos for the human
being except when the totality is made home, a temple in which one offers one’s sacrifice.”

Excerpt from Siddur Lev Shalem ©2016. Used with permission from the Rabbinical Assembly;q

—ADMIEL KOSMAN
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For an alternate version of this b'rakhah, not centered
on sacrifices, continue on the next page.
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YOU ESTABLISHED SHABBAT
NaY NI3AN. A reverse alpha-
betical acrostic celebrating
Shabbat. In one version it
concludes with the words
72Y2 MY MDY PPN TR
"IR1I, “it was at Sinai that
You commanded its proper
service”—thus incorporat-
ing into the acrostic not
only the twenty-two letters
of the Hebrew alphabet,
but also the five “final”
letters—the ones that have

,U’D’D:WE D’xj T@W DJ;n a distinct shape when they
.-P:DJ -,jr]-\-o Dy I—[qwrljg nq-]x appear as the last letter of

A1 00 PRyiv 5N Tia3 0oy mavn

a word.

DESIRED ITS OFFERINGS

MM 7T 72T DTN O PIRNR Y. Although

slaughter and sacrifice

13’1-5?{ I I D.]Xn'l U’.blg “DXJ ’:J.’D,D TIS would normally be consid-
.’1Nj;1 n;w ﬂDTD .l;nE n; :,jpnb ered a violation of the laws

of Shabbat, God is pleased
with this offering on Shab-
bat—for the sacrifices are

’F5N1 1:’?5}{ e :]’,3?573 Tlxj .’n’ offered in the service of
021235 072 2 [Aarniex)] aniax G deceb fmden

321232 1YV 1IFING IR 1YY

THOSE WHO TAKE PLEASURE
IN SHABBAT 2yn. The

:]7;?5 [']:*ijl'nnx'l] 1311‘-]135 T(U}] DLUW language of this paragraph

is based on midrashim

DD;‘D”: D’DD’IDW DjTDD D’_\:’DD ,DTPJ'HJ:WQ'NN interpreting the verse from

12PN WY 117 N2Wa 07 9mTnX)

Isaiah: “If you call Shabbat
a delight (oneg), Adonai’s

,:H-]-Dn: nqnga ﬂﬂxj N]Xﬁj n;nr_{: ﬂﬂ;?b holy day honored ... then

you shall rejoice with

:INKD ATI22 790 ATV AWD "T7 9V Adonai..” (s813-1a).

ORHR MY "33 DW2D W Nawn oy
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SPOKEN IN REVELATION
77122 °a1. More literally,
“spoken by Your glory.” The
Book of Exodus describes
God’s “glory” (kavod),
perhaps imagined as a
dense cloud, descending
on Mount Sinai. A voice is

heard through the cloud but God

is not seen. The liturgy follows
the biblical text in putting a veil
between God’s revelation and
human understanding.

ON SHABBAT N2V DV
Numbers 28:9-10.

B 7S
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The Gift of Shabbat
A Hasidic teaching: On
Shabbat, the hidden light
of the world is revealed.

A Shabbat Meditation
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On this day of rest, the
holy Shabbat,

You are my shadow,

a shadow completely
enveloping me.

My body moves within
Your spirit.

May it be Your will that I
gather Your spirit within
me

so that You be my
compass

pointing my way,

as my feet again touch
ground

and I move on—

—EDWARD FELD

AN ALTERNATE

Fourth B’rakhah: The Celebration of Shabbat

THE DREAM OF REDEMPTION

You established Shabbat, exalted its holiness,

prescribed its observance, bestowed it as Your treasured
delight.

Those who take pleasure in Shabbat inherit eternal glory;

those who savor Shabbat truly merit life;

those who love its teaching have chosen to join in
its greatness.

For at Sinai the shoot of redemption was planted for us
and for the world.

May it be Your will, ADoNAI our God and God of our ancestors,

that we may be led to our land,

and planted within our borders, in wholeness and in peace,
singing joyfully with voices of gladness,

filled with love and friendship.

May we walk together by the light of Your countenance,

all of us living lives of righteousness and justice,

love and compassion,

as Your prophet Isaiah proclaimed:

“There shall not be evil or destruction on My holy mountain,

for the world shall be filled with the knowledge of God,
as the waters fill the sea.”

“Thus shall AboNaI be an eternal light for us, and your God

shall be your glory.”

Excerpted from Siddur Lev Shalem © 2016. Used with permission
from the Rabbinical Assembly.
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ALTERNATE BLESSING. Both the
Rabbinical Assembly’s Siddur
Sim Shalom and the Israeli
; ; ; Masorti Siddur Vaani Tefillati
kbl kh " . . S kbl
'U -I\"'IPD ‘D '\]x 'H‘DW-[P ‘an.n "n;n—u DJ;n have offered revisions of this
9T 7922 091D 173Yn AN ANYI0 TTY  brakhah emphasizing ele-
T ToT o3 T Rsm g TET T3TAd OV ments of universal redemption
Tﬂ:l; ﬂ‘;‘m D’?;-\' D’:;_-HNU D:_\'I ,HDI D’?U U"plﬂ’o rather than the restoration
. : n i AR 797 of Temple offerings. The ac-
‘j pr?njb.] u.r? J'I'l'[E) T X yQJ :-‘ DD TIS companying prayers written by
Simcha Roth and Ze'ev Kainan,
under the direction of the edi-

12DI2X TTOXY 0N M 773091 1T W cors of this volume, follow in
ubmn nyLm uxwxb NI9INY [13’]‘1179}(1] that tradition.

This alternate rendering

AT P2 MIA DTWN NN emphasizesShabbat asa aste

of redemption, and it sees the

._[:_[NT ‘HHN D’Nbb return to the land as an oppor-
..],JD ..nx: ,.”_P ,.]rDJ tunity to fulfill the prophetic

vision of redemption, in which

,’Dgujn:q P'[xa !ub: N the world will be characterized
T s T ¥ E T by peace and justice.
BTN TONA
P I YOU ESTABLISHED SHABBAT
::]N’:J T 53_7 :ﬂn; 131 N2V NIN. A reverse alpha-
,’WTE jn_bgz m"lj\U? N\'71 117?3 Nb betical acrostic celebrating

Shabbat, which concludes with

mkicm)a) Dnb n™Mma ,I--h—-;-nx VT T-le-[ nxbn Ein) the five Hebrew letters that are

written differently when they

ANINDND 770K 073V MK 7T 97 7 occurat the end of a word,

TRULY MERIT LIFE 137 D*1.

The fullness of life is only
experienced when we develop our spiritual capacities. It is on Shabbat that we come to understand what this
fullness might contain, for on Shabbat we stand back to ponder, study, and pray; our community gathers; we
meet with friends and family; and we feel rested and sated.

AN ALTERNATE

MAY IT BE YOUR WILL 7291 11X *. Musaf is recited at the height of the day, when we experience ourselves
as fully encompassed by Shabbat. Classically this was a time that stirred messianic yearnings, for the peaceful-
ness of this moment evoked dreams of a more permament peace. Based on prophetic visions of the future,
this alternate b’rakhah expresses our own yearnings for a time when justice and compassion will reign, when
the people Israel will be reconciled with one another and with the world, and when peace will be estab-
lished—a lasting peace that is not merely a cessation of war and armed conflict, but a peace that brings joy

to every inhabitant of the world and reflects the light of God shining on earth. According to Rav (3rd century,
Babylonia), one should include in the Musaf Amidah some thought that was not expressed earlier in the Arvit
or Shaharit Amidah (Talmud of the Land of Israel, Berakhot 4:6).

SINGING JOYFULLY WITH VOICES OF GLADNESS NTINY Y1p11 N1212. The prophets announce that the return to
Zion will be accompanied with song and shouts ofjoy The Ianguage here resonates with Isaiah 51:3, “gladness
and joy shall abide there ... and the sound of music.”

RIGHTEOUSNESS AND JUSTICE DQWN11 PTXI. From Hosea 2:21. Hosea further declares (6:6): “For it is kindly
love that | desire, not sacrifice; the knowledge of God more than burnt offerings.”

THERE SHALL NOT BE EVIL 3V N2. From Isaiah 11:9.

THUS SHALL ADONAI M 72 M. From Isaiah 60:19.
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7. Ingathering of Exiles: Two examples of Ahavah Rabbah Ahavtanu

A. Siddur Sim Shalom, ed. Rabbi Jules Harlow (New York: The Rabbinical Assembly,
1985), 98-99.
The first comprehensive siddur created for the Conservative Movement, published by the
Rabbinical Assembly. Innovations include an optional Amidah text which includes the
matriarchs, liturgical compositions celebrating the existence of the State of Israel,
readings for Holocaust commemoration, and an expanded supplementary reading
section featuring works by both rabbinic scholars and contemporary Jewish thinkers.

B. Va’ani Tefilati: An Israeli Siddur, ed. Rabbi Simcha Roth (Tel Aviv: Miskal-Yedioth
Ahronoth Books and Chemed Books, 2009), 39.
Jointly published by the Masorti Foundation for Conservative Judaism in Israel, the
Rabbinical Assembly in Israel, and Yedioth Books Publishing House, this siddur
features modern Israeli poetry and special prayers for uniquely Israeli moments.
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A. “Ahavah Rabbah Ahavtanu” in Siddur Sim Shalom, ed. Rabbi Jules Harlow (New York: The Rabbinical Assembly, 1985),
98-99.

The first comprehensive siddur created for the Conservative Movement, published by the Rabbinical Assembly. Innovations include an optional
Amidah text which includes the matriarchs, liturgical compositions celebrating the existence of the State of Israel, readings for Holocaust
commemoration, and an expanded supplementary reading section featuring works by both rabbinic scholars and contemporary Jewish thinkers.

In the second berekheh before K'riet Sh’ma, we
praise God for His gift of Torah, sign of His love

Deep is Your love for us, Lord our God, boundless Your tender com-
passion. You taught our ancestors life-giving laws. They trusted in
You, our Father and King. For their sake graciously teach us. Father,
merciful Father, show us mercy; grant us discernment and under-
standing. Then will we study Your Torah, heed its words, teach its
precepts and follow its instruction, lovingly fulfilling all its teachings.
Open our eyes to Your Torah, help our hearts cleave to Your mitzvot.
Unite all our thoughts to love and revere You. Thenshall we never be
brought to shame. Trusting in Your awesome holiness, we will delight
in Your deliverance. Bring us safely from the ends of the earth, and
lead us in dignity to our holy land. You are the Source of deliverance.
You have called us from all peoples and tongues, constantly drawing
us nearer to You, that we may lovingly offer You praise, proclaiming
Your Oneness. Praised are You, Lord who loves His people Israel.

In the second berekheh before K'riet Sh'me, we
preise God for His gift of Toreh, sign of His love

TN AT abnn gty MM NNATK 737 720K
72 NPIW NIAR Maya m%n ik arby nhnn
RO ART IAK u-m':'m 10N 13,070 pn D1Rom
Bt4alir) ‘713w1'71 ]":'1'7 1::1’73 1m Wby om omna
-nn'-m 1127-52-NK O mwy‘n -mw% M99 T
DN 2% PR ,ANTIN WY K TITKD AP0
0% W) K9 Jpurnx axm? n3ax? mp37 m
AMNW3) 712733 ,00P3 KT 5110 WIR BY3 "D )
1279901 ,YINT MDD yaTKRn DYWH NKTIM ADYIUD
nIER 1Y LORK NI Syis OX D nyIK% nmnip

NP3 79 9T et upp O pwy oy om
MY IMAT M ADK 0D I30K 7 7% MTnad

TR 7KW

Excerpted from Siddur Sim Shalom © 1985. Used with permission from the Rabbinical Assembly.
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B. Va'ani Tefilati: An Israeli Siddur, ed. Rabbi Simcha Roth (Tel Aviv: Miskal-Yedioth
Ahronoth Books and Chemed Books, 2009), 39.

Jointly published by the Masorti Foundation for Conservative Judaism in Israel, the Rabbinical Assembly

in Israel, and Yedioth Books Publishing House, this siddur features modern Israeli poetry and special

prayers for uniquely Israeli moments.

SaanR” nond
MW 137110
LY NETRE 1Y

ST aoon Sy M unany 37 ne0N
1niay Maya 1:::5::1 1 13*‘7;: n‘mn M
WA 12,00 P DTOM 73 MY /iR
I A5y O DAY JRNNT IRy raR 07e0m
ey 187 b yawh i panh wabs
12183 Jmim mabn 1137 52 ny o nivyR
1225 o, Tmena 235 P3N, 3073 WP I8
3.y oY Uin) &9) T8 me e Ay
AnRba T E XM YD W ov3
nisy pawn 019Y) 1372 WP XIM A3
mipien Spis Sx 03 A RD Awnip upYin PN
ST 9985 DI ) Op D3R 113 1, 0N
nn 2 .33 T 15 nivink nosa 79

tanxa Sanpe impa iz e
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The Blessing of Shabbat
During the week we build,
we fashion objects, we

aim for mastery, we fulfill
responsibilities, and in

all the busyness we easily
lose sight of ourselves. On
Shabbat we may uncover
what is hidden to us in our
busyness—going for a walk
we see a bird’s nest; the
flowers in our neighbor’s
garden refresh and delight
us; we notice a tree planted
in another century; rain is
experienced as a blessing.
On Shabbat we enter this
world of gentleness, of
appreciation, of welcome.
We join in community, not
of people striving with or
against one another, but
of people finding each
other. In giving up striving,
we can move away from
selfjudgment, no longer
bound by an accounting

of failure or assertions of
great success and power.
We can simply “be,” enjoy,
“be with.” On Shabbat our
souls can remember how
to be open.

On weekdays we may be
too distracted, too involved
with our work and our
responsibilities to see the
holiness of everyday life.
The gift of Shabbat is that
all we experience, every
meal, every meeting with
another person, every joy
can be seen as holy.

—SHALOM NOAH
BERZOVSKY

8. Chosenness

A. Shabbat Shaharit Amidah, Fourth Blessing in Lev Shalem Siddur, ed. Rabbis Edward Feld and Jan Uhrbach

(New York: The Rabbinical Assembly, 2016), 162-63.

UNIT 4

MOSES REJOICED NNV’
nwnN. This passage is an
addition to the Shab-
bat morning Amidah of

Fourth B’rakhah: The Holiness of Shabbat

Moses rejoiced in his portion,

for You called him a faithful servant.

You adorned his head with a brilliant crown

when he stood before You on Mount Sinai.

He carried down two tablets of stone,

inscribed with the instruction to observe Shabbat.

Yismah moshe b’'matnat helko

ki eved ne-eman karata lo.

K’lil tiferet b’rosho natata,

b’omdo I'fanekha al har sinai.
U-shnei luhot avanim horid b’yado,
v’khatuv bahem sh’mirat shabbat,
v’khen katuv b’toratekha.

And it is written in Your Torah:

The people Israel shall observe Shabbat, to maintain it as an
everlasting covenant throughout all generations. It is a sign
between Me and the people Israel for all time, that in six days
ADONAI made the heavens and the earth, and on the seventh
day, ceased from work and rested.

V’shamru v'nei yisrael et ha-shabbat,

la-asot et ha-shabbat I'dorotam b’rit olam.

Beini u-vein b'nei yisrael ot hi I'olam,

ki sheishet yamim asah Adonai et ha-shamayim v’et ha-aretz,

u-vayom ha-sh’vi-i shavat vayinafash.

Excerpted from Siddur Lev Shalem © 2016. Used with permission from
the Rabbinical Assembly.
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unknown origin. These
verses are a fragment of a
larger alphabetical acrostic
but only the yod through
lamed lines survive. (The
word sh’nei [“two”] was
probably added later to the
,-IP‘;]-[ n;nm: nwn nan luhot [“tablets”] line.) This

. prayer is not found among
.15 Dxm? 17;1{] 72}7 go! the fragments of liturgi-

e cal remains of the Land of

Israel in the Cairo Genizah.

JAN3 TWKY3 MXon 5792
2170 0 \'73] :1539\'7 Mnya The geonim of Babylonia

. . . . recommended that it be
,1723 TN D’.'_I;IS J‘nm5 QWA said, but its inclusion was
: . . ' contested by Rashi (1040—
'n;W nj—.’nw Dn; :1.“;1 1105, northern France),
among others. Neverthe-

::]Djiln: :1n; 131 less, it was adopted soon
,n;'(_UU'nN \'Dx.lw., "JJ T']DITU.I afterward by all rites.

. - O What caused Moses
0%V N™2 0nH N2WTTNK NWYY o bejoyful? A midrash
) ’ maintains that the very

'Dr?“]b N’ﬂ n;lx bxjw’ ’J: 1’;:] ’J";’- notion of Shabbat was first

,Y-jlxtl-nxl D,pwﬂ-nx lh-“—’ l—nylg D,nz nww 73 suggested by Moses: in

Egypt, Moses argued that
WHIM NAW TV D721 even slaves needed a day
Tt T ) of rest in order to survive
and Pharaoh granted them
Shabbat (Exodus Rabbah 1:28). Moses was happy that his suggestion became incorporated in the
Decalogue. Medieval commentators add another interpretation: that Moses was overjoyed to be
God’s servant, appointed to communicate the law of Shabbat to Israel. Others say that the prayer
celebrates the giving of the Torah, which Moses was happy to receive. According to a midrashic
source, the Torah was given on Shabbat and the Torah is called God’s gift, matanah—the same
word used in this prayer to describe Moses’ “portion” in the afterworld, where his share is assured
(Babylonian Talmud, Shabbat 10b). Some remark, regarding the future tense, that the future
alluded to is not the world that is coming, but each generation in which Shabbat is observed
and this prayer is recited: Moses’ joy stems from the fact that the descendants of the Israelites
of his own generation (whom he instructed) continue to observe what he taught.

A FAITHFUL SERVANT QX2 T2V . Based on Numbers 12:7, where God tells Miriam and Aaron that
Moses is totally trusted (ne-eman) in God’s house. In Deuteronomy 34:5 Moses is referred to as
“God’s servant.” And so yet another explanation of Moses’ joy is that he was happy to be called a
“faithful servant.”

cROWN 9°72. When Moses descended from the mountain, his face shone with God'’s light (Exodus
34:29).

THE PEOPLE ISRAEL SHALL OBSERVE 110W). Exodus 31:16-17.
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Some omit:

But, ADoNAT our God, You have not given it to the nations of the world,
nor, our Sovereign, have You bestowed it on idol worshippers,

nor do the uncircumcised find rest on this day, for

With love, You have given Shabbat to the people Israel, the descendants of
Jacob, whom You have chosen. The people who sanctify the seventh day shall
feel fulfilled and shall delight in Your goodness, for You Yourself were pleased
with the seventh day and sanctified it, calling it the most beloved of days,

a symbol of the work of creation.

Our God and God of our ancestors, embrace our r >st.

Make us holy through Your mitzvot and let the Torah be our portion.

Fill our lives with Your goodness and gladden us with Your deliverance.

Purify our hearts to serve You truly.

ApoNal our God, lovingly and willingly grant that we inherit Your holy Shabbat,
that the people Israel, who make Your name holy, may find rest on this day.

Kad’sheinu b’'mitzvotekha v’ten helkeinu b’toratekha,

sabeinu mi-tuvekha v'samheinu bishuatekha,

v'taheir libeinu 'ovd’kha be-emet,

v’hanhileinu Adonai eloheinu b’ahavah u-v’ratzon shabbat kodshekha,
v'yanuhu vah yisrael m’kad’shei sh’'mekha.

Barukh atah ADoNAI, who makes Shabbat holy.

Excerpted from Siddur Lev Shalem © 2016. Used with permission from
the Rabbinical Assembly.
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Some omit:

IR 35 277OK 717 inna K9
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UNIT 4

BUT...YOU HAVE NOT
GIVEN IT N NINY ) These
phrases and the sentences
that follow do not appear in
early Ashkenazic liturgy.
They were probably added
in the High Middle Ages,
due to the competition
between Judaism and
Christianity and the perse-
cution in the time of the
Crusades and after. A sharp
distinction was thus drawn:
we are the inheritors of
God'’s wonderful gift, Shab-
bat, but our persecutors do
not participate with us in
this special moment. Our
situation today is quite
different, and we welcome
non-Jews to join with us in
celebrating Shabbat. As the
prophet Isaiah declared,
Judaism'’s gifts are not a se-
cret treasure to be hoarded,
but a divine blessing to be
shared with all who would
join in receiving them.
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B. Isaiah 56:1-7

!'Thus said the Lord:

Observe what is right and do what is just;
For soon My salvation shall come,

And my deliverance be revealed.

2 Happy is the man who does this,

The man who holds fast to it:

Who keeps the sabbath and does not profane it,
And stays his hand from doing any evil.

3 Let not the foreigner say,

Who has attached himself to the Lord,
"The Lord will keep me apart from His people”;
And let not the eunuch say,

"I am a withered tree.”

*For thus said the Lord:

”As for the eunuchs who keep My sabbaths,
Who have chosen what I desire

And hold fast to My covenant —

5T will give them, in My House

And within My walls,

A monument and a name

Better than sons or daughters.

Iwill give them an everlasting name
Which shall not perish.

¢ As for the foreigners

Who attach themselves to the Lord,

To minister to Him,

And to love the name of the Lord,

To be His servants —

All who keep the sabbath and do not profane it,
And who hold fast to My covenant —

7T will bring them to My sacred mount

And let them rejoice in My house of prayer.
Their burnt offerings and sacrifices

Shall be welcome on My altar;

For My House shall be called

A house of prayer for all peoples.”
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